* My thanks to Harvey Brown, Paul J. Cornish, and other participants of the Medieval Natural Law panel at the 2011 International Congress on Medieval Studies, where a version of this chapter was first presented. I also thank Raziel Abelson for his editorial suggestions. 1 Francisco de Vitoria, Political Writings, trans. and eds. Anthony Pagden and Jeremy Lawrance (1991; repr., Cambridge: Cambridge University Press, 2008 1535, all the Spanish empirical texts that would figure in the moral debate on the Amerindians had been printed, except for Francisco López de Gómara's Historia general de las Indias (1552).4 But Eurocentric concerns, not facts, directed the inquiry into the Amerindian Other. As we shall see, Vitoria invoked natural law and conceded to the Amerindians personal dominium-that is, mastery over their individual bodies, goods, and actions-while denying to them that same dominium as a people in the context of divine providence.5 Léry's training as a Calvinist pastor led him to portray the Tupinamba both as individuals partaking of mankind's common fallen nature and as a people foreclosed from Eucharistic participation in the perfect Christian community. Vitoria and Léry viewed the Amerindians through the lens of contemporary religious disputes, between Catholics and Lutherans, and between Catholics and Calvinists.6 The importance of rejecting Luther's conciliarism has long been recognized in Vitoria's thought, while the influence on Léry of Calvin's Eucharist and other doctrines has been amply demonstrated.7 Although they validated the Amerindians' individual personhood as sons of Adam, their 'othering' of the Amerindians' communal identity as a people was tied to strategies intended to displace the Christian Other at the pinnacle of Christian progress.
